
TITLE AND CONTENTS

Called in Hebrew by its opening words, vayiqra, “and he called,”
the centerpiece of the Pentateuch receives its popular English name
“Leviticus” from the Septuagint Greek translation of the Old
Testament by way of the Latin Vulgate version. The Septuagint title
Levitikon means “of the Levites,” hence referring to “things pertain-
ing to the Levites.” More specifically, the book is concerned with the
Levitical priesthood and its ministry of sanctification and instruction
on behalf of the people of Israel. Accordingly, the rabbis called it
µynIh'/q tr"/t (tórath qóhaním), the law (instruction) of the priests, i.e.,
“the priestly manual.” Actually, Leviticus instructs both people and
priesthood in regard to sacrifice, priesthood, purification, atone-
ment and holiness, and these words could almost provide a keyword
outline of the book. Because of the intense importance of these vital
concerns to the spiritual welfare of the Hebrew people, the rabbis
called their early expansive commentary, the midrash on Leviticus,
Sifra, i.e., “the book,” and Leviticus was once “the first book Jewish
children studied in the synagogue.”1

STRUCTURE AND SETTING

Leviticus is a unified composition with a distinctive organiza-
tional plan. Beginning with a logically arranged sacrifice manual
(1:1–7:38), the text moves to the initial installation of the Levitical
priesthood (8:1–10:20). With this foundation set the text treats vari-
ous ceremonial impurities which call for sacrifices (11:1–15:33) and
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climaxes with the instructions for the great annual cleansing cere-
mony, the Day of Atonement (16:1-34). This chapter may be called
“the keystone of the structure” of the book.2 The last half of the
book, sometimes called “the holiness code,” emphasizes holiness for
a people and priesthood called into covenant with the holy LORD at
Sinai (17:1–26:46). An appendix considers the important subject of
vows (27:1-34). Thus the text seems to divide naturally into six units,3

including the appendix, although others have proposed as few as
two or as many as nine divisions.4 However, scholars continue to
debate the structural divisions of Leviticus.

The most dominant theory among critical scholars in the early
twentieth century, and one that receives a great deal of attention
today, was first proposed by K. Graf in 1866.5 Graf recognized chap-
ters 18–23 and 25–26 to be independent of the rest of the book. In
1877, August Klostermann furthered the research of Graf by identi-
fying chapters 17–26 as a separate work, and giving the section its
enduring title: “the Holiness Code.”6 Julius Wellhausen, however,
brought the thesis into the fore of scholarship, attributing the pas-
sage to priestly redactors of the late postexilic period.7

Although chapters 1–16 and 17–26 seem to treat different sub-
jects for different purposes, there is no reason to assume that they
were composed (or redacted!) independently of one another.
Stylistic observations are perhaps the most cogent evidences offered
on behalf of the old critical theory,8 but even they can be explained
on the basis of different authorial intent. Wellhausen’s hypothesis
that the section reached its final form in the fifth century B.C.,
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3See ibid., pp. xxx-xxxv.
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8For a summary and excellent documentation of stylistic observations, see
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which has been feverishly accepted, cannot be corroborated with
any sort of hard evidence.

Recently, a trend has developed in scholarship at large to locate
chiastic structures9 in the books of the Bible.10 These studies differ
from those of form critics in that they base their conclusions on the
integrity of the text as it now stands rather than finding editorial
glosses.11 Proponents of chiasm can also marshal ancient evidence
from a host of cultures as support of their position.12 Thus, on the
whole, a chiastic structure of Leviticus is more plausible than the
source theories.

One name towers above all others in consideration of the issue
of chiasm in Leviticus: Mary Douglas. Although her 1999 publica-
tion, Leviticus as Literature,13 is more of a theological work than a lit-
erary one, Douglas presents a ring structure (chiasmus) that defends
the literary integrity of the book as it now stands. She also argues
that the key to understanding Leviticus is to recognize this structure.
While her theories have been entertained by biblical scholars, her
conclusions regarding structure have largely fallen on deaf ears. Let
us examine her arguments.

Douglas maintains that the structure of Leviticus is based on the
layout of the tabernacle. At the same time, it is a chiasm. She under-
stands the “ring structure,” as she calls it, to open and close the lay-

15

COLLEGE PRESS NIV COMMENTARY INTRODUCTION

9A chiasm, from the Greek letter chi (C), is defined as “a literary figure,
or principle, which consists of ‘a placing crosswise’ of words in a sentence.”
(Nils W. Lund, Chiasmus in the New Testament [Chapel Hill: University of
North Carolina Press, 1942], p. 31). The parallel points of a chiasm are gen-
erally designated by letters as follows: a b c b' a' and arranged in indented
form as on p. 15.

10On chiastic structures in the Old Testament, see David A. Dorsey, The
Literary Structure of the Old Testament (Grand Rapids: Baker, 1999).

11Biblical works may have been edited (especially the prophets) and some
were certainly translated (the Pentateuch, which was not authored in the
classical Hebrew to which it is now known) at a time later than their origi-
nal composition, but no material changes were made; rather explanations
and clarifications were added. This process accords with the praxis of
scribes in antiquity in general (see Michael Fishbane, Biblical Interpretation
in Ancient Israel [Oxford: Clarendon, 1988], pp. 23-88).

12See J.W. Welch, ed., Chiasmus in Antiquity (Hildesheim: Gerstenberg,
1981), pp. 287-352.

13Mary Douglas, Leviticus as Literature (Oxford: Oxford University Press,
1999).



ers of material that make up the tabernacle. Allow her diagram to
illustrate:

25   26   27
– – – – – – – –

24:10-22
23:1–24:9

21   22
18   19   20

– – – – – – – –
11 10    9    8 7

12 6

13 5

14 4

15 3

16 2

17 1
Entrance

The chapters correspond to the sections of the tabernacle. For
example, all Israel is educated concerning the events in the taber-
nacle courtyard (chs. 1–17). Behind the first veil, however, informa-
tion normally reserved for the priests is provided (chs. 18–24).
Finally, the most holy place, the room only the high priest may
enter, is illustrated in chapters 25–27.

This method of viewing Leviticus is brilliant as well as informa-
tive. However, the argument simply cannot support the final chap-
ters of the book. Chapters 1–17 indeed pertain to the lay Israelites
because they contain practical laws. However, chapters 18–20 are
practical as well. Yet Douglas places them in the sanctuary. Why?
Chapters 21–22 are clearly addressed to the priests, so there is no
difficulty with Douglas’s placement of them. However, chapter 23
returns to the matter of public (lay) feasts. Chapter 24 is priestly in
makeup, as Douglas seems to recognize by her division of the chap-
ter. Yet the whole of chapter 24 is placed inside the sanctuary.
Equally dubious is the placement of chapters 25–26. The material in

16

INTRODUCTION COLLEGE PRESS NIV COMMENTARY



each of these chapters is practical, clearly intended for the layman.
Then there is the matter of chapter 27, which nearly all scholars con-
sider to be an appendix to the book as a whole.

Although Douglas defends the literary unity of Leviticus as we
have it, it seems that she stretches the nature of the evidence in an
effort to substantiate her argument. In the final analysis, her sug-
gestions are brilliant — perhaps too brilliant — but they must be met
with objections to which no answer has yet been given.

More plausible is the position of D.A. Dorsey, who not only
defends the literary integrity of Leviticus, but situates the entire
book in a context of Mosaic legislation. His chiasm reaches from
Exodus 19:3 to Numbers 10:10, which covers every law by which
Israel must live.14 In each chiastic section (of which there are seven),
smaller, individual chiasms are located. Dorsey’s arrangement of the
greater headings is provided below.

a Ten Commandments — and holiness on Mount Sinai (Exod
19:3–20:21)
b civil laws — moral, ethical purity (Exod 20:22–24:11)

c tabernacle instructions — sacrificial altar (Exod
24:12–34:28)
d CLIMAX: tabernacle built and filled with Yahweh’s

glory! (Exod 34:29–40:38)
c' sacrificial instructions — for sacrificial altar (Lev 1–10)

b' purity laws — ritual, moral purity (Lev 11–18)
a' holiness laws — most of Ten Commandments repeated (Lev

19:1–Num 10:10).15

If Dorsey is correct, not only must the unity of Leviticus be accept-
ed, but the source theories are completely demolished. How could
it be that different editors (J, E, P, D, H) could work independently
of one another at different times and in different places, and yet
accomplish such a cohesive product?

In conclusion, it appears as if Dorsey’s hypothesis is the most
plausible of the chiastic proposals. However, it is much simpler to
adopt the six-section structure we have proposed here. Whatever
arrangement one wishes to assign the book, one matter is certain:
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none of the laws of Leviticus focus on either priestly concerns or mat-
ters of holiness; rather, the entire book is concerned with holiness,
and how one may achieve and maintain it (see “Theology” below).

AUTHORSHIP AND DATE

Leviticus presents itself as the third book of Moses. No less than
thirty-eight times the text reminds that the laws were given as “the
LORD spoke to Moses” or “the LORD spoke to Moses and Aaron.” The
compliance report in 8:36 stresses that the installation of the priest-
hood was done entirely as “the LORD commanded by the hand of
Moses.” In 26:46, the conclusion of the main body of Leviticus states,
“These are the decrees, the laws and the regulations that the LORD

established on Mount Sinai between himself and the Israelites
through Moses.” The appendix on vows also closes in 27:34 with the
words, “These are the commands the LORD gave Moses on Mount
Sinai for the Israelites.” By such language Leviticus emphasizes
repeatedly that its priestly laws were revealed to Israel by the sover-
eign LORD of heaven and earth through his chosen servant Moses.

Not only is this emphasis maintained through all the twenty-
seven chapters of Leviticus, but more significantly the affirmation
“the LORD said to Moses” or its equivalent occurs at every significant
juncture in the book. Hence the narrative framework clearly claims
that the Levitical laws stem from Moses. While the book contains no
express statement of its specific authorship and consistently refers
to Moses in the third person, the fact remains that Leviticus repeat-
edly emphasizes its Mosaic character. This is tantamount to a claim
of Mosaic authorship, or at least Mosaic provenance, within the text
of Leviticus itself.

Although Genesis or Deuteronomy, rather than Leviticus, may
be the more appropriate place to deal with the contested issue of
Mosaic authorship of the Pentateuch, it seems vital to emphasize the
textual witness in favor of Moses’ authorship within Leviticus and to
stress that the book contains absolutely nothing that necessarily
postdates Moses. Only on the basis of evolutionary premises incon-
sistent with any high view of inspiration can one effectively repudi-
ate the essentially Mosaic character of Leviticus and its laws. That
Moses may have used scribes to record the LORD’s instructions to
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him, or that they may have been transmitted in some other way is a
somewhat secondary consideration. The text affirms clearly and con-
sistently that Moses was, in the truest sense, the human “author” of
the divine laws recorded within the sacred pages of Leviticus.

As far as external considerations, Moses certainly had the back-
ground to assemble a large collection of laws. As a son of Pharaoh’s
daughter (Exod 2:1-10), Moses would have had access to certain
Near Eastern law codes (e.g., Hammurabi’s, circa 1700 B.C.) that
rendered him amply qualified to produce a substantial collection of
laws for his own nation. In addition, Deuteronomy roughly corre-
lates with Hittite treaties dating from Moses’ time.16 All of this evi-
dence seems to point toward the conclusion that Moses was the sub-
stantive author of the Pentateuch material.

The old scholarly consensus that P is an independent document
edited into the five books of Moses, especially Leviticus 1–16, has
been challenged, even among the ambit of critical scholarship.17

Furthermore, no scholar would be so foolish as to claim that P or
even H can be dated with any precision.18 Rendtorff concludes, “It
must be conceded that we really do not possess reliable criteria for
dating of the pentateuchal literature.”19 In addition, the reforms of
Josiah in the seventh century B.C. have generally been the historical
peg upon which scholars have hung the origin of the Pentateuch.
However, recent scholarship has exposed the paucity of evidence for
even this important presupposition.20 Thus, it appears that the schol-
arly support for a late, certainly post-Mosaic, date of the Pentateuch
is crumbling.

In conclusion, it should be noted that no evidence exists to deny
Moses as the substantive author of the Pentateuch. In addition, even
among scholars, it is becoming increasingly clear that no evidence
supports a late date of the “Books of Moses.” Thus the general atti-
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16See G.E. Mendenhall, Law and Covenant in the Ancient Near East (Pitts-
burgh: Biblical Colloquium, 1955), pp. 24-50.
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ite Myth and Hebrew Epic [Cambridge, MA: Harvard, 1973], pp. 293-325).
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19R. Rendtorff, The Problem of the Process of Transmission in the Pentateuch,

trans. by J.J. Scullion, JSOTSupp 89 (Sheffield: JSOT Press, 1990), p. 201.
20See J.G. McConville, Law and Theology in Deuteronomy, JSOTSupp 33

(Sheffield: JSOT Press, 1984).



tude that the biblical authors take to the authorship of the Penta-
teuch must be maintained,21 and in the final analysis, Moses must be
regarded as the substantive author.22

THEOLOGY

Leviticus is one of the most theologically concentrated books in
the biblical canon. Inherent in its laws is a realization that God wish-
es to maintain a covenant relationship with mankind. The covenant,
which was initiated at Sinai, is described more fully in Leviticus as
Moses provides the LORD’s instructions for his chosen people.

The key theological concept of Leviticus is holiness. While many
modern scholars argue that chapters 18–27 are a separate document
termed the “Holiness Code,” the entire book presupposes the idea
of “separateness” or holiness (from the root qdæ). Roughly described,
holiness is equal to the ancient Near Eastern concept of order, i.e.,
cosmic harmony between God and man. Whenever Israel is holy,
they enjoy the state of purity, cleanness, and harmony with God.
Whenever they are unholy, they are impure, unclean, and victims of
cosmic chaos. In order to repair the broken covenant with a holy
God and restore the cosmos to order, Israel must acquiesce to sev-
eral ritual purifications, ranging from the least severe (bathing and
laundering clothes, cf. Lev 15:10) to death (cf. Lev 24:10-16). We
shall examine this concept in its ancient Near Eastern environment
and proceed to discuss its relation to ancient Israel.

ORDER, CHAOS AND THEOLOGY 
IN THE ANCIENT NEAR EAST

In ancient Near Eastern paganism, the order/chaos dichotomy
was always tense. The gods could send plagues upon mankind, and
often did so (Exod 5:2; 9:16-17). However, mankind could strike
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21See Matthew 8:4; Luke 16:31; 24:27; John 1:17; Acts 3:22; et al.
22See the classic criticism of U. Cassuto, The Documentary Hypothesis, trans.

by Israel Abrahams (Jerusalem: Magnes, 1961). For a more recent discus-
sion, see R.N. Whybray, The Making of the Pentateuch: A Methodological Study,
JSOTSupp 53 (Sheffield: JSOT Press, 1987).



back at the gods with magic, which exercised power over the divine
realm. Thus, in paganism, there is always a cosmic chess game at
play. Who will gain the upper hand?

Order was established at the creation of the world. In Egypt the
terms “Eternal Recurrence” and “Eternal Sameness” illustrate the
creation of the sun, along with the daily life cycle.23 However, the
divine realm is bound by this cycle. Since the gods are anthropo-
morphic, they are projected onto mythological movie screens (or
the ancient equivalents thereof) as examples of human frailty. They
must, therefore, be governed by the same or similar natural occur-
rences as mankind. In other words, the gods grow old and die; they
can be manipulated or can themselves manipulate other gods; they
become jealous and seek revenge; they marry, procreate and com-
mit adultery, and so on.

Chaos occurs when the natural course of events shifts. A seven-
year famine, for example, might be deemed chaotic (cf. Gen 41:30-
31). However, the gods would perhaps reveal signs of the coming
chaos called omens, which could be revealed in a number of ways,
from dreams (cf. Gen 41:1-8) to the flight of birds. Although the
gods have means of predicting events that cause disorder in the
world, they too are bound by, and thus suffer because of, the natu-
ral cosmic order.

This precursory information leads us to a discussion of cosmic
maintenance. In the ancient Near East, as noted above, the gods
were not omnibenevolent nor were they omnipotent. They were
themselves the source of many undesirable events. However, the
gods were kept in check by cosmic order. This is why ancient Near
Eastern religions focus not only on the divine realm, but also on the
cosmic realm in ritual. Yehezkel Kaufmann observes, “The distinc-
tive mark of all pagan rituals is that they are not directed toward the
will of the gods alone. They call upon self-operating forces that are
independent of the gods, and that the gods themselves need and uti-
lize for their own benefit.”24
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In the ancient Near East, the three-tiered hierarchy is ordered as
follows: (1) the cosmic realm, (2) the divine realm, (3) the human
realm. The cosmic realm governs everything. Included in it are day
and night, life and death, seasons — eternal recurrences. The divine
realm is of course the operating ambit of the gods. Finally, the human
realm includes all earthly organisms — humans, plants, and animals.
The divine realm attacks the human realm with its own powers, and
the human realm strikes against the divine realm by invoking cosmic
forces, which bind the gods. Thus magic (the means of calling the cos-
mos into action) is the most powerful force in the ancient Near East,
utilized by both humans and gods (see chart on p. 21).

ORDER, CHAOS, AND THEOLOGY IN ISRAEL

In contrast to pagan theology, Israel’s system is much simpler.
There is an omnipotent and omnibenevolent being that is greater
than, and the creator of, all cosmic systems. This being is known as
YHWH. No human can manipulate him, and every human is bound
by him. Magic is of no consequence because YHWH himself is non-
magical. Thus we encounter something altogether distinct from
paganism.

Because God is omnipotent, he sets the rules to which his
covenant people must comply. When Israel’s relationship with
YHWH is ideal, they are in a state of holiness. The phrase “holiness
to the LORD” occurs approximately 150 times in the book.25 Thus,
there is no doubt that the theology of Leviticus revolves around a
question of holiness.

Leviticus also prescribes the formula for restoring cosmic order
(holiness), and repairing chaos. There are various ways this can be
accomplished: (1) Holiness can be achieved through minor washings
and purifications. In extreme cases, washings are combined with sac-
rifices (Lev 14:1-20). Normally, however, uncleanness is not as
severe and can be repaired with a ritual bath (cf. Leviticus 15).
(2) Sacrifice is a means of restoring or improving a relationship with
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God. Sin occasions sacrifice, namely those characterized by the root
rpk (kpr) meaning “to atone.”26 However, sacrifices are brought for
other reasons as well (for thanksgiving, Lev 7:15; for vows, Lev 7:16;
Acts 21:26; and out of free will, Lev 7:16). In these sacrifices, deemed
“fellowship offerings,” the worshiper, rather than the priests,
receives the meat. (3) The most severe penalty for violating holiness
is death. In Leviticus 24:10-16, a pericope regarding the punishment
for blasphemy is explicated. A man “blasphemed the Name27 with a
curse.”28 All those who heard the man are to lay their hands on him
(v. 14) and stone him to death (v. 16).

Thus, Israelite theology is something totally different from that
of the pagans. It is based on completely different presuppositions
and principles, and ultimately speaks of a moral divinity who is
involved in and who cares about his creation. This is why God must
demand holiness (order). In order to commune with his covenantal
observers, they must be in a state of purity. Holiness is thus organ-
ized into clearly delineated systems in an effort to assist mankind in
his search for such order.

The following diagram helps to illustrate the difference between
pagan concepts of the universe, and the Israel system:
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26Scholars generally feel comfortable associating the term with an Arabic
cognate, meaning “to cover.” In other words, the expiatory sacrifices of
Leviticus did not remove sin, but simply covered them for a time. This point
also informs the Hebrews author in his affirmation that “it is impossible for
the blood of bulls and goats to take away sins” (10:4).

27This doubtless refers to the Name, YHWH (cf. KJV). “The Name” became
a common appellation of later Jewish literature (see m. Avoth 4:4).

28In ancient Near Eastern magical spells, the name of the one to be cursed
is considered central to the power of the spell (see ANET, p. 13).
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As is clearly seen, the pagan concept of the world allows all three
realms to combine, thus empowering human kind to take charge
over the entire cosmos. Israel, by contrast, is altogether separate
from God and can at best mimic his attributes. They may never,
however, use his powers against him, or manipulate him in any way.
They can only hope to be a mirror image of God’s holiness.

LEVITICUS AND THE CHRISTIAN FAITH

Because Christians believe that the Levitical system of ritual and
sacrifice has been superseded by the unique sacrifice of Jesus,
Leviticus does not occupy for the church the central position in life
and thought that it held for ancient Israel. Accordingly, the book of
Leviticus is for Christians one of the more neglected portions of the
Hebrew Scriptures.

Leviticus, however, provides important background for New
Testament worship, thought, and life. The temple worship pictured in
the New Testament can be properly understood only against the dual
background of the Levitical portrayal of worship in the tabernacle
sanctuary and the rabbinic understanding of the Levitical system. Fur-
thermore it was according to the principles described in Leviticus that
Jewish priests in the New Testament era attempted to fulfill their God-
given roles of instruction and ritual judgment as depicted in Leviticus
10:10-11: “You must distinguish between the holy and the common,
between the clean and the unclean, and you must teach the Israelites
all the decrees the LORD has given them through Moses.” Thus, direct-
ly or indirectly Leviticus is foundational for understanding the reli-
gious situation of Palestinian Judaism which the reader encounters in
the pages of the New Testament, especially the Gospels.

Particularly instructive for Christian faith is the sustained con-
trast between the Levitical priesthood and that of Christ which is
developed at length in the New Testament book of Hebrews. De-
picting Jesus as our unique high priest of the order of Melchizedek
and as our totally sufficient once-for-all sacrifice for sin, the book of
Hebrews leans heavily upon Leviticus, especially upon its climactic
description of the annual Day of Atonement in chapter 16.

The keyword of Hebrews is “better,” and key verses are 8:6 and
4:14. The former of these passages declares, “But the ministry Jesus
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has received is as superior to theirs as the covenant of which he is
mediator is superior to the old one, and it is founded on better
promises.” The latter verse states, “Therefore, since we have a great
high priest who has gone through the heavens, Jesus the Son of
God, let us hold firmly to the faith we profess.” The book presents
Christ forever (7:1-28) and describes his superior ministry in “the
true tabernacle set up by the Lord, not by man” (8:1-5). This takes
place as the heart of the new covenant predicted by Jeremiah (8:6-
13; cf. Jer 31:31-34) and features the Lord’s atoning sacrifice (9:1-28)
exalting it as eternally effective (10:1-18).

According to Hebrews Christ’s priesthood is superior because it
was sealed by divine oath and because the sinless Jesus sacrificed
himself once for all time and now lives forever to provide a perma-
nent priesthood. All this stands in marked contrast to the human
Levitical priesthood, which was not sealed by oath and whose human
representatives were sinful and mortal (7:1-28).

Further, the earthly tabernacle, for all its sanctity and greatness,
was but a shadowy copy of the heavenly reality in which Christ min-
isters (8:1-5). Hence, the new covenant Jeremiah predicted is ful-
filled through Christ and is superior in three ways — greater inter-
nality, fuller knowledge of God, and fully accomplished forgiveness
(8:6-13). Hebrews affirms that the tabernacle (9:1-5) with its ritual
(9:6-10) involved restricted access, partial cleansing, and limited par-
don, while Christ’s superior redemptive ministry involves full access,
full cleansing, and full pardon (9:11-14). Thus Christ mediates the
new covenant, sealing it with his death (9:15-22). His sacrifice is final
(9:23-28) and, in contrast to the somewhat impotent offerings of the
past, establishes the new covenant and brings into reality the full for-
giveness Jeremiah promised for it (10:1-18).

Hebrews features the longest sustained argument in the New
Testament. This survey of its more relevant chapters clearly demon-
strates that the unknown inspired author of Hebrews draws upon
Leviticus time and again to establish his contrast and to move to his
triumphant conclusion in 10:19-22:

Therefore, brothers, since we have confidence to enter the
Most Holy Place by the blood of Jesus, by a new and living way
opened for us through the curtain, that is, his body, and since
we have a great priest over the house of God, let us draw near
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to God with a sincere heart in full assurance of faith, having
our hearts sprinkled to cleanse us from a guilty conscience and
having our bodies washed with pure water.

In all of this Leviticus provides the essential resource for under-
standing Jesus’ death as sacrifice for sins and for recognizing Jesus
as the sinless and eternal high priest. Through studying Leviticus we
come to appreciate more deeply the great spiritual realities of sin,
sacrifice, atonement, and holiness.

Thus, while the specifics of Leviticus are frequently time-bound,
mostly limited to the dispensation Moses inaugurated and its Jewish
proselyte adherents, many of its spiritual principles are timeless. God
still calls to purity with the words, “Be holy because I, the LORD your
God, am holy” (Lev 19:2), a call perhaps echoed in Jesus’ “Be perfect,
therefore, as your heavenly Father is perfect” (Matt 5:48). Peter also
appeals to Leviticus with the words, “But just as he who called you is
holy, so be holy in all you do; for it is written: ‘Be holy, because I am
holy’” (1 Pet 1:15-16; compare Lev 11:44-45; 19:2; 20:7).

The LORD calls for loyalty to the new covenant just as he called
for obedience to the Mosaic legislation. The call for purity among
the LORD’s people and single allegiance to his will still resonates, and
Christians can learn from Leviticus to reverence the sacred space
within their hearts created by the presence of their sovereign holy
LORD. As priests ourselves among God’s holy spiritual house, the
church, we are called upon “to be a holy priesthood, offering spiri-
tual sacrifices acceptable to God through Jesus Christ” (1 Pet 2:5)
and even to consider our bodies “as living sacrifices, holy and pleas-
ing to God” as our “spiritual act of worship” (Rom 12:1). In differ-
ent frame then, Leviticus can instruct us concerning human sinful-
ness and God’s gracious provision for atonement healing and hope
so that we can truly be “a chosen people, a royal priesthood, a holy
nation, a people belonging to God,” fit for God’s holy and sacred
presence within us (1 Pet 2:9).
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PART ONE: APPROACHING GOD — 1:1–16:34

I. SACRIFICE INSTRUCTIONS GIVEN — 1:1–7:38
A. Regulations for Burnt Offerings Given — 1:1-17

1. Superscription — 1:1-2
2. Cattle as Burnt Offerings — 1:3-9
3. Sheep, Goats as Burnt Offerings — 1:10-13 
4. Birds as Burnt Offerings — 1:14-17

B. Regulations for Grain Offerings Given — 2:1-16
1. Flour as Grain Offerings — 2:1-3
2. Baked Grain Offerings — 2:4-10
3. Accompaniments for Grain Offerings — 2:11-13
4. Grain Offerings of Firstfruits — 2:14-16

C. Regulations for Fellowship Offerings Given — 3:1-17
1. Fellowship Offerings of Cattle — 3:1-5
2. Fellowship Offerings of Sheep — 3:6-11
3. Fellowship Offerings of Goats — 3:12-17

D. Regulations for Sin Offerings Given — 4:1–5:13
1. Sin Offering for the High Priest — 4:1-12
2. Sin Offering for the Congregation — 4:13-21
3. Sin Offering for a Leader — 4:22-26
4. Sin Offering for a Common Person — 4:27-35
5. Instances Demanding a Sin Offering — 5:1-6
6. Sin Offerings for the Poor — 5:7-13

E. Regulations for Guilt Offerings Given — 5:14–6:7
1. As Reparation for Things Belonging to God — 5:14-19
2. As Reparation for Things Belonging to Men — 6:1-7

F. Special Instructions for Priests Given — 6:8–7:38
1. The Burnt Offering — 6:8-13
2. The Grain Offering — 6:14-23
3. The Sin Offering — 6:24-30
4. The Guilt Offering — 7:1-10
5. The Fellowship Offering — 7:11-21
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6. Prohibition of Fat and Blood — 7:22-27
7. The Priestly Portions — 7:28-36
8. Summary — 7:37-38

II. LEVITICAL SACRIFICES BEGIN — 8:1–10:20
A. Aaron and Sons Consecrated — 8:1-36
B. Sacrifices Offered for Priesthood and People — 9:1-24
C. Priestly Disobedience Met by Punishment, Warnings —

10:1-20
III. CEREMONIAL PURITY TAUGHT — 11:1–15:33

A. Clean and Unclean Animals Delineated — 11:1-47
1. Introduction — 11:1-2
2. Quadrupeds — 11:3-8
3. Fish and Birds — 11:9-19
4. Flying Insects — 11:20-23
5. Impurity from Carrion — 11:24-47

B. Purification after Childbirth Described — 12:1-8
C. Uncleanness of Leprosy Regulated — 13:1–14:57

1. Instructions for Priestly Diagnosis of Skin Blemishes
Given — 13:1-46

2. Diagnosis of “Leprosy” in Garments Depicted — 13:47-59
3. Purification Rites for Cleansed Leper Given — 14:1-32
4. Treatment of “Leprosy” in Houses Described — 14:33-57

D. Instructions Concerning Unclean Bodily Discharges
Given — 15:1-33
1. Male Discharges — 15:1-18
2. Female Discharges — 15:19-30
3. Conclusion — 15:31-33

IV. DAY OF ATONEMENT COMMANDED — 16:1-34
A. Preparation of High Priest Described — 16:1-10
B. Ritual for High Priest’s Sin Offering Set Forth — 16:11-14
C. Ritual for Sin Offering for the People Depicted — 16:15-19
D. Ritual of Scapegoat Depicted — 16:20-22
E. Instructions for Remainder of Ceremony Given — 16:23-28
F. Additional Instructions for Day of Atonement Given —

16:29-34

PART TWO: WALKING WITH GOD — 17:1–26:46

I. HOLINESS DEMANDED IN ISRAEL — 17:1–20:27
A. Place of Sacrifice Stipulated — 17:1-9
B. Eating of Blood Prohibited — 17:10-16
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C. Pagan Sexual Offenses Opposed — 18:1-30
D. Holiness Demanded in Daily Conduct — 19:1-37
E. Punishments Listed for Violation of Holiness

Requirements — 20:1-27
II. HOLINESS DEMANDED IN PRIESTHOOD AND

OFFERINGS — 21:1–22:33
A. Laws of Priestly Sanctity Given — 21:1-24

1. Requirements Given for All Priests — 21:1-9
2. Special Regulations for High Priest Given — 21:10-15
3. Disqualifying Blemishes Listed — 21:16-24

B. Sanctity of Offerings Protected — 22:1-16
C. Animals Acceptable for Offerings Delineated — 22:17-33

III. HOLY TIMES AND SEASONS REGULATED — 23:1–25:55
A. Sabbath, Annual Feasts Regulated — 23:1-44

1. Sabbath Law Repeated — 23:1-3
2. Passover, Unleavened Bread Treated — 23:4-8
3. Firstfruits Commanded — 23:9-14
4. Pentecost Commanded — 23:15-22
5. Feast of Trumpets Proclaimed — 23:23-25
6. Day of Atonement Reemphasized — 23:26-32
7. Feast of Tabernacles Described — 23:33-44

B. Holy Oil, Bread of Presence to Be Prepared — 24:1-9
C. Penalty for Blasphemy Set, Executed — 24:10-23
D. Sabbatical, Jubilee Years Regulated — 25:1-55

1. Sabbatical Year Treated — 25:1-7
2. Year of Jubilee Commanded — 25:8-55

IV. PROMISES, WARNINGS VOICED — 26:1-46
A. An Obedient People Promised Blessing — 26:1-13
B. Israel Warned against Disobedience — 26:14-46

APPENDIX: INSTRUCTION 
CONCERNING VOWS GIVEN — 27:1-34

I. RULES GIVEN FOR EVALUATING PERSONS VOWED —
27:1-8

II. REGULATIONS GIVEN FOR ANIMALS DEDICATED —
27:9-13

III. DEDICATED REAL ESTATE TREATED — 27:14-25
IV. OBJECTS EXCLUDED FROM VOWS TREATED — 27:26-34
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